FREEZONE BIBLE ASSOCIATION TECH POST��HCL LECTURES - FINAL SECTION 5/10��**************************************************��HCL LECTURES - FINAL SECTION (Mar-April 1952)��CONTENTS:��1. THE SUCCESS OF DIANETICS�2. HCL-23 THETA BODIES�3. HCL-21 ANATOMY OF THE THETA BODY�4. HCL-22 HOW TO AUDIT A THETA LINE, PARTS I AND II�5. HCL-25 AN ANALYSIS OF MEMORY AND HUMAN ABBERATION, PART I�6. HCL-26 AN ANALYSIS OF MEMORY AND HUMAN ABERRATION, Part II�7. HCL-27 HOW TO SEARCH FOR INCIDENTS ON THE TRACK, PART I�8. HCL-27A HOW TO SEARCH FOR INCIDENTS ON THE TRACK, PART II�9. HCL-DEMO: THETA BODY DEMONSTRATION�10. APPENDIX��Note that HCL-27 includes HCL-18.��Dates and tape renumbering here are complex. See the Appendix�and the beginnings of the individual tapes. Other lectures�may be missing and are not in the R&Ds, especially HCL-23A�"Impulses of a Thetan" and HCL-24A "Theta Bodies". But tape�HCL-24 is assumed to be either HCL-12A or HCL-6 Spec.��Previously posted in this series:��FZ BIBLE 1/4 HPC TAPES 1952 (Fdn Business & HofM Incidents)�[These are an introduction to the HCL series]��FZ BIBLE 1/10 HCL TAPES of 1952, FIRST SECTION�[HCL-1 to 6A]��FZ BIBLE 0/10 HCL TAPES PART 2 (1952)�[HCL-7 to 17]��FZ BIBLE 1/4 TIME TRACK OF THETA �[HCL 19 and 20]��FZ BIBLE - BATTLE OF THE UNIVERSES - CONFIDENTIAL TAPE�[HCL-Spec]��This coveres the entirity of all material from the middle of�New R&D Vol. 9 to the middle of New R&D Vol 10 as well as much�material that was omitted from the R&Ds. Immediately after �this in New R&D 10 are the Route To Infinity lectures (Tech �80 lectures) which we posted last year.���**************************************************��STATEMENT OF PURPOSE ��Our purpose is to promote religious freedom and the Scientology�Religion by spreading the Scientology Tech across the internet.��The Cof$ abusively suppresses the practice and use of�Scientology Tech by FreeZone Scientologists. It misuses the�copyright laws as part of its suppression of religious freedom.��They think that all freezoner's are "squirrels" who should be�stamped out as heritics. By their standards, all Christians, �Moslems, Mormons, and even non-Hassidic Jews would be considered�to be squirrels of the Jewish Religion.��The writings of LRH form our Old Testament just as the writings�of Judiasm form the Old Testament of Christianity.��We might not be good and obedient Scientologists according�to the definitions of the Cof$ whom we are in protest against.��But even though the Christians are not good and obedient Jews,�the rules of religious freedom allow them to have their old �testament regardless of any Jewish opinion. ��We ask for the same rights, namely to practice our religion�as we see fit and to have access to our holy scriptures�without fear of the Cof$ copyright terrorists.��We ask for others to help in our fight. Even if you do�not believe in Scientology or the Scientology Tech, we hope�that you do believe in religious freedom and will choose�to aid us for that reason.��Thank You,��The FZ Bible Association��**************************************************���HCL-25 AN ANALYSIS OF MEMORY AND HUMAN ABBERATION PART I��Professional Course��Monday Evening, 26 November 1951��Handling Yourself in Present Time��[This lecture was originally number 289 on the Flag Master�List, 5111C26A, given on 26 Nov 51. It was then re-issued�as lecture number 379, HCL-25, 5203C25. It is included in�the HCL reels and identified there as being given on March�25, 1952. Our best guess is that this older tape was played �for the HCL students on 25 March.]��[The material in this and the following lecture should correspond�to the materials in professional course booklets 25 and 26�which have the same titles as the tapes. And there is some�vague correspondence, but there is also material in the booklets�that doesn't appear to be in these two lectures. This could�be because D. Folgere was adding material to the booklets or it �could be that Ron gave a pair of lectures on this subject in �March which were similar to the earlier lectures of Novemeber 51 �and that the earlier lectures were substituted at some point.�Especially note the paragraph deleted from the HCL-26 reel to�obscure the fact that it was originally given at an earlier date.�This is difficult to judge, so we have included lecture booklets�25 and 26.]��[Professional Course Booklet 25 is included at the end of this�file.]��[Based on the transcript in OLD R&D 9 page 99 to 114 plus�a copy of the old reel. Note that the OLD R&D has some�minor cleanup of phrasing and we have corrected this to match�the actual lecture where possible, but our copy of the reel is �of extremely poor quality. Lines marked ">" are on the tape�but not present in the R&D transcription.]���> Tonight's lecture is "An Analysis of Memory and �> Human Abberation. Second night's lecture. Memory �> is relationship. In other words, the person's ability �> to handle himself in present time.��As you know, processing has taken a very definite shift of�emphasis in the past months. It has done this to a large�degree on the basis of, well let me be very frank with you,�metering. How much of this stuff has to be handed out? How �much does an individual have to know in order to make a good, �clean job of processing? How much does a person have to know �to know something about this subject called knowledge?��As you know, this science grows out of knowledge itself. �Epistemology. A nice technical word. At the same time, �it means a great deal. Epistemology was one of the big �question-mark subjects of the field of philosophy. It was �the least known and the least integrated subject in philosophy. �And yet epistemology embraces even philosophy itself, so you �can see it was a big subject. Very little was known about it.��At the time of address to these problems, actually very�little was known about the human mind. Compared to what we �know about the human mind now - about the same ratio as what �an aborigine, suddenly snatched out of the wilderness of �Australia, would know about a new Cadillac carburetion system �compared to what a youngster knows about his hot rod. In short, �with this subject we have done a considerable jump for man on the�field of the human mind.��It should be apparent to you immediately - as one of the�first and foremost points of epistemology, knowledge - that�the computer of, the retainer of and the vessel which holds�knowledge is the human mind, and the thing which uses�knowledge is the human body.��It was all very well for somebody like Kant - great fellow�Kant (no wonder he couldn't, with a name like that) to say, �"Well, in the whole subject of the human race, anything that's �worth knowing transcends human experience, and therefore can �never be contacted by man." He was really in apathy.��It was 165 years ago that Immanuel Kant, nicknamed the�Great Chinaman of Kijnigsberg, made this astounding�fatuosity. And he stopped the investigation of knowledge at�that point 165 years ago by attempting to lay down a code �which had as its first principle that knowledge is beyond the �realm of human experience and therefore can never be contacted �by a human mind. He went on from there with the most�terrifically resounding phrases, sounding brass and the�tinkling of the temple bell, and stopped the forward�progress of thought with sentences which have to be read�with a piece of cardboard: You take the piece of cardboard�and you close out the two center adverbial clauses; then�you take another piece of cardboard and you knock out about�four participial phrases, and you find out what it says by�the time you have put the verb on the front part where it�belongs.��It sounded awfully good - like one of Hitler's speeches! But�when taken all apart, the whole philosophy fell down to a�terrific simplicity: Man is moral out of an innate morality�which is completely selfless and altruistic - and for which�he gets bounteously paid. He writes book one that�man's morality was completely altruistic and inherent and�innate and so forth, and then wrote in his second book the�reasons why it had to be and why man got paid for it, and�how a person had better have this innate thing, because he�would get paid for it if he had it.��I hope the last three paragraphs make good sense to you!�Really, there is no sense in them beyond this one point:�165 years ago, out of the terrific altitude of the�university at Kijnigsberg, a philosopher pretended to lay�down the rules of human behavior by saying that nobody�could understand them. And he laid them down with so much�force, so much thunder, that ever afterwards people stayed�in a state of apathy about it.��Science, through those 165 years, began to kill a dragon�called superstition. Whether the scientist knows it or not,�that is his goal: the death of superstition and the birth�of knowledge - the birth of data!��No matter how moldy and moth-eaten are the gray tweed suits�of the individuals practicing science in universities, no�matter how humble these fellows seem to be, these�scientists are wild-eyed zealots. They are killing the�dragon superstition.��We used to have a subject known as natural philosophy. Some�of the early Greeks worked with it and made some nice�observations, but they did very little experimentation.�Aristotelian material came up through the Dark Ages,�purveyed by the churches, as a contribution; it was picked�up by a fellow by the name of Francis Bacon and picked up�again by a fellow by the name of Newton, and all of a�sudden there was a group of men in the world who had as�their sole goal and mission the death of unknowns, the�death of superstition.��These boys are wild-eyed; they don't even know what they�are tackling, most of them. And yet tell one of them "This�is not within the realms of mathematics; this is not within�the embrace of human understanding," and although he has�stood before many classes, and although he is a cowed�little man in front of the faculty, this fellow will start�frothing.��His concept of existence is simply on this basis: "It's�knowable. We can find out! I can figure it out here on a�mathematical pad. I can do it on my slide rule. It's�knowable! There's a reason why cats, kings, coal heavers�and cockroaches behave as they do, act as they do. There�are certain natural laws."��You know it's a strange observation, that that nation and that�society is the most prosperous which knows the most about�the material universe and uses the least superstition. That�nation which uses superstition as its modus operandi in�tackling the world - "let's go out and propitiate the gods.�Let's all lie down and be walked on. Let's make sure no�black cats walk across this path. Let's make sure that when�we pass under a tree bearing mistletoe, we go ptoch!�because if you don't, oohhh!" - doesn't prosper.��Now, maybe somebody in Kijnigsberg could be fooled.�Transportation has gotten better since the days of Immanuel�Kant: I took a look.��I found nations meshed with superstition. China! I have seen, �in China, men working as beasts of burden, with the cold,�bitter winds of the Gobi coming down and tearing through�their thin, lice-strewn garments while they wore a rope�over their shoulders and pulled a stone boat. And at home�they had the household gods. When they walked down the�street - no longer pulling that stone boat - you would see�one of them occasionally duck sideways in a doorway and�come out by another doorway. Why did he do that? So the�devils wouldn't catch up with him, because "everyone knows"�that a devil must travel in a straight line and as soon as�a person makes a crooked line the devil can't follow him.��I have seen Chinese junks cut across the bows of big U.S.�freighters just so the devils would be cut off and wouldn't�be able to follow them. The junk goes under the bows, and�if it is just the fourth mate who happens to be on the�bridge and he doesn't bother to bring the engines back to�stop, there is a dull crunch and four, six, sixteen�Chinamen are suddenly in the Huang-po which never gives�up its living or dead. That is superstition at work.��I have been down in the jungles of Haiti. There is hardly a�town in Haiti where you cannot hear, during the night, the�throb of voodoo drums. Those people are barefoot and they�starve, and their little children run around with sand�fleas eating into their skin. They have what is known as�"rice stomachs. They die off by the thousands, of�dysentery, malaria and so on. They sleep in huts where, if�you lay down, you would probably be a very sick person�indeed. It is not pleasant to have cockroaches walk over�you all night. This is superstition reigning!��And here in the United States, where the god has suddenly�become "We can know, we can know," you can go to almost any�city and open the water tap and take a drink of water - fill�a glass and drink that water - with perfect confidence. You�are not going to get sick; no gods are going to afflict�you. That is because there are some engineers who happen�to know about bacteria, who put sand traps in, and who test�that water for bacteria.��You can go down and eat in a restaurant without any fear�whatsoever that tomorrow you will be dying of Asiatic�cholera. And that isn't because we don't have it in this�country, since there was an epidemic in that most�untropical city of Chicago of this tropical thing called�Asiatic cholera not very many years ago. The bug got loose�and there we were.��That is a world without superstition, a world with�knowledge, where the attitude of the thinking men is "We�can know, we can find out." And this society, per unit�individual, does not walk down the street in ragged clothes�with the winds of Michigan blowing through his every bone,�and he is not pulling a stone boat as a beast of burden.�There is a big difference.��Maybe some of you who haven't seen this sort of thing�aren't as impressed by it as you might be. But during the�last seventy-five years, something new has been born upon�this earth, and it's the philosophy of "we can know."��In Dianetics we study the background logic of knowing. It�just happens, incidentally, that the human mind gets�embraced in "What is knowledge?" The human mind gets�embraced by this merely be'cause it is the vessel and the�computer of knowledge. So, if you want to turn out better�abilities to think, if you want to turn out better�processes of thought, if you want to raise the level of�health and so forth, you treat the human mind. But it is �incidental.��Those of you who are deep students of this subject are�studying on an echelon where, had you demonstrated a�phenomenon or two, philosophers of the past would have�looked at you with considerable awe. People would have�said, "My God! Witches, devils. Burn him at the stake!"��You could take the oldest, crudest, worst technique we have �and make an effective thrust into a primitive society which�would leave people somewhat staggered.��> Tonight I'm not going to talk to you about an old moth-eaten�> technique. ��I am going to tell you about brand-new, shiny techniques which �are visible all around the horizon, and it won't take very long �to tell you about them.��It is true that in any subject the more one knows of the�subject itself, the more he can extrapolate or figure out�from a few data. That is what is happening in Dianetics at�this time.��As far as processing itself is concerned, we have�> to the sum of, I think 209�axioms that embrace epistemology pretty well. There has�merely been an improvement on earlier material with that.�The material in the Axioms is not new; the codification of�it and sudden presentation to you of the Axioms all�together in a pile is rather new.��The processes as they relate to a human being are figured�out from the Axioms, and you can figure out a lot more�processes than now exist. This is like the difference�between inventing a mathematics and using the mathematics�to solve a particular problem. With the mathematics of the�209 axioms, we are now actually resolving the problems as�they relate to one peculiar, particular, little, tiny�sphere: How can the human mind think better? The overall�subject can tell you how to live better and improve�interpersonal relations; it tells you how to put together a�nation or two and it tells you a lot of things that are�interesting, such as how to draw a picture that will always�win the prize.��But the fact of a change of emphasis in processing itself�doesn't change the overall subject at all. You have seen,�recently, quite a few changes - improvements. Each one of�them is a higher-echelon button. I have now a higher button�than any I have given you before.��Before you can know about this button, you should take a�quick glance at this subject and find out what we are�trying to do. What are we trying to do?��What is a human memory? How do you get one, and what do you�do with it? Human memory is a very simple thing. You have�upwards of a hundred channels of perception of you and your�environment. There is sight, sound, hearing, tactile,�saline content, joint position, magnetic orientation - all�sorts of them. There is a long list. They all operate�simultaneously and they record straight on through - �unless, of course, the mechanism by which the sense channel �reaches the switchboard is itself cut by some psychiatrist.��The unit observer, by sight, sees the physical universe; he�hears it by sound; he can feel it manually; he feels the�temperature of the physical universe and so forth. All these�things come in on physical-universe waves. For instance,�sight comes in on the wavelengths of light; they are very�easy to handle. Sound comes in on the wavelengths of�sound - force waves traveling through the air.��Now, what is a memory? It would be a unit recording by a�unit observer. Here's a unit observer, and here is that one�recording. That recording, by the way, can be moving.�Let's take a unit recording, the period of five minutes or�something like that (it can be a time-factor recording):�for five minutes he records everything that is going�on - all motion and everything else in the physical universe.��That is the recording of a memory. But what does he do with�this memory after it is recorded?��There is where everybody has really broken down in the�past. Right there is superstition - devils, demons and things�that go boomp in the night.�> Lord knows what happens.�The scientist comes along and advances the imponderable and says, �"It's recorded in a cell. The cells record it." No, they don't. �In the first place, there isn't a wavelength small enough to �record it in a thing as small as the cell. And the next thing �is that these cells perpetually die and are replaced - even �the protein molecules of a neuron. The psychiatrist (being�relatively uneducated) and the scientist (being part of an old�superstition) say, "The neuron is born with the human being�and lasts until he dies, so therefore it never changes."��You can take a Ford car and by the time you drive it twenty�years, I guarantee there won't be many of the original�parts left on it. But you could say it is the same Ford�car. That is what is true with one of these neurons - in�other words, a human nerve cell.��The human nerve cell is made up of organic chemical�compounds, and these chemical compounds consist of protein�molecules and all sorts of things. They are in a definite�order in a neuron. A neuron is actually a living being�within a living being, which is of course true of anything�in a human being. The human being is composed of these colonies�of living beings. One neuron replaces itself chemically�many times. You could say it is the same neuron, just like�you could say, "Yes, that's the same Ford car," but�everything in it has been replaced.��There have been some fancy theories. Not one of them has�ever accounted for anything. We look at the phenomena of�the mind and we discover something very strange: we�discover that the human being is activated by something�which does not have wavelength or position in space and�time. I won't go ahead with proving this; that is another�subject. That something we have called theta. It is a�unit - a unit infinity.��It actually makes a facsimile. It takes a picture and�stores a picture. We just get around this problem of memory�by saying, "Let's take it functionally. Let's not try to be�so darned superstitious that we believe man was made out of�clay and always will be clay." We look around and see what�kind of a mechanism it would really take to do this and�then test the mechanism and find out if that is the�mechanism. We test it and we find out this thing does�answer all the conditions necessary to human memory;�therefore it must be somewhere close to the truth.��So, what happens here? The individual takes a physical recording�and then it translates into a theta recording. It records�in something of infinity depth, breadth and so forth. This�is, as far as we can tell at this time, life source. You�can go back and you can look at your memories, and by�reexamining your memories you don't change the physical�universe any.��> Well, this is, as far as we can tell at this time, life�> force.��Recording is done, then, in the physical universe and is�all of a sudden recorded on material which is imperishable.�That recording, done in theta, contains sound, tactile,�hearing and all the rest of it. If you don't believe this,�you can return an individual to these recordings and he can�find them again, hear them again and so forth; it is very�interesting.��If you were to conduct this examination amongst children�you would be astonished: most of them have this facility to�a very large extent. They are not taking things out of the�cells; they are taking things out of a nothing which is�infinity - which is, by the way, mathematically quite precise.��We got, then, a memory. When a man takes a recording, he has a�potential memory. He can remember it. How does he remember�it? Back in the days of superstition they would have had�you believe that man was a stimulus-response mechanism: the�environment stimulated something, he replied.��I am afraid this was the wish of the people who ruled men,�not the truth. The wish was that "if we hold up a red flag,�the populace jumps two paces to the right. We hold up a�blue flag, the populace jumps two paces to the left. When�we say 'Hup,' they say 'Hup.' " How easy it is to rule a�country, to rule a science, to rule a university student,�if you have taught him that he is a stimulus-response�mechanism. You have taught him that he is MEST. You have�taught him that he is the material universe. You have�actually taught him he doesn't have self-determinism and he�doesn't have a soul. It is very easy!��If I were in the most malicious, vicious frame of mind�imaginable, I could not invent a better slave-control�mechanism than the psychologists' stimulus-response reply�to the material universe. Superstition is what it is�because it is not founded in anything but a cursory�observation that people do react to the environment. They�even went so far as to say, "Does a man's glandular�monitoring of fear turn on because he runs, or does he get�afraid and then run, or does he run and then get�afraid?" - all the time postulating that this is just a�little machine. "All we do is push a couple of buttons and�he sits down, works from nine till five and votes the right�ticket." Only men aren't well when they are like that; they�are sick! And they are sick in exact ratio to the amount of�stimulus-response they give to an environment. The more�they respond to the stimulus of an environ, the sicker they�are, and that is an exact ratio. It is precise.��You show me an individual who responds automatically to his�environment and I will show you a sick man. Of course,�today he is the "normal" man. They have all been taught this.��They have been taught that there is such a thing as "stream�of consciousness." That is wonderful. You have one thought�and another thought is going to follow it inevitably, and�they keep following each other, just like that, through a�man's lifetime; he can't do anything about it. That is not�true, except in a person who is pretty badly aberrated.��It happens to be that an individual, being reasonable, does�align data and align the field of address. He aligns the�data he is handling, and this makes it seem as though there�is a relationship or association amongst his data. Actually�there is differentiation. The second that he gets�association in his data, the second he begins to�automatically associate one datum with another datum, mark�him off the chart. He is going out through the bottom.��> Stimulus Response!��The tone scale is just an arbitrary scale of human�behavior - 20.0,' 4.0, 0.0. These are the emotional�responses of an individual. At the bottom he is dead; he�doesn't have any response. Up at tone 4.0 he is pretty�happy and cheerful; he is still responding to the environment �considerably. Up higher than that, he chooses the environment �to respond to him - a complete reversal .��TBD��But up at the very top, at 40.0, is cause without action.�You have to come down the tone scale quite a ways before�you get action, although the person is static cause up at�the top. Maybe this is a desirable state and maybe it�its not. I tested it out and I found that an individual tends�to chill when he starts going into this state. That would�be natural, too, because infinity - or minus 270 degrees�centigrade - is awfully cold. A person who starts to go into�this state is trying to take his body along with him, and�of course his body is in motion and motion doesn't exist in�that bracket, so he gets cold.��It is very interesting that you could set a person down and�teach him to be very still, very quiet and very relaxed,�and the more quiet and the more relaxed he became, if you�really got him to a point where he was starting into the�static of 40.0, the colder he would get. Sometimes you�might have to work on him for a day or two to get him�speeded up again. It is a very interesting state of being.��Down at the lower static an individual sort of goes out�through the bottom, goes into apathy and death, and he is dead.��This tone scale ought to look like a circle, with the�statics of 40.0 and 0.0 both the same point. There are just�different routes of getting to these statics. One of them is�by dying and the other one is by becoming a saint. And the�saint is just about as badly off as a dead man. A person down �in apathy, or a person down in grief or something like that�demonstrates about the same physiological condition as a saint �does.��By the way, I have known a few saints. They were wonderful�people, when you could get them into motion to talk - very�serene. But in order to be healthy and well, you have to be�down in the middle bracket of motion. There, you are�self-determining the environment, you have experience, your�body is in good shape, you can even do things about your�own body which are quite remarkable.��The point is that as you start to drift down toward death,�you get into these automatic response mechanisms. Way down�at 2.0 you start to get into anger and so forth where your�survival is badly threatened, and you try to destroy. Then�you become afraid, and then you decide you have lost it all�anyway. Then you become apathetic and they call up the�local undertaker. People seldom do that for themselves;�they leave it up to other people even to bury them, which I�think is remarkable.��By the way, down in the South I was talking to an old lady,�and she was very, very proud: She had decided that she was�going to live a couple more years. And the reason she had�to live a couple more years was that she was going to have�one of the biggest funerals that they had had down there in�a long time! She had a tombstone bought and her plot bought�and everything; she was all set. She was going to have a�coffin with silver handles - silver- plated, anyway. She �had a very progressive, healthy attitude. I don't think she �is dead. I think twenty years from now I will go back to �Savannah and I will find that the undertaker is still taking �payments off her.��Anyway, this tone scale is a scale of motion. It runs from�no motion to optimum motion and down to no motion again.�But it is also a scale of self-determinism, in that it just�keeps on going up in the activity, the amount of�self-determinism available. That evidently goes all the way�up toward the top, although I wouldn't guarantee that. I�haven't been dead recently, so I haven't found out.��As you go on up the line, a person's self-determinism�increases. But what changes is the emphasis of his�self-determinism, its shift with regard to the environment.�In the range from 4.0 to 20.0 it is directed very actively�against the environment - that is to say, the material�universe, the living organisms around it. An individual is�on a full-out attack on life.��But as he gets up above 20.0 he neglects more and more the�physical universe, takes on less and less motion and takes�on less and less activity, until finally he just sits down,�taking on no activity at all.��At the top he is being self-determined in its uttermost,�widest, furthest sense. He actually becomes capable of�self-determining on enormously broad spheres. He can�determine terrific things, but he doesn't want to - which is�the hooker.��As we go down the tone scale we find out an individual's�ability to control the environment decreases. The ability�to control the environment decreases down to about 3.5,'�and at this point starts turning around to where it is much�more the control of the individual by his environment. He�is more and more controlled by the environment until he�gets down to about 2.0, and in the bracket from there to�here [R&D says 0.12] is stimulus-response. This is the environment�controlling the individual to some degree. Something�happens in the environment and the individual acts,�evidently, without his present-time self-determinism�intervening. In other words, he responds automatically.�Automatic response sets in. Somebody drops a teacup and he�says, "Damn! " There isn't any observable interval of�thought in there. He is just a puppet.��When he gets down below 2.0, he and the environment are�practically the same thing. As the environment goes, so�does he go. Whatever happens in the environment, he reacts�to it - no reason at all. The quality of a person's reason�at this level is fantastically bad. Very bad. The speed at �which he can operate, think, react and so forth is very slow.��It is so common in this society for a person to be running�that slow that the person who runs a little bit faster is�looked at as abnormal. And why not? The speed of the people�who are out driving cars on the street is very, very poor.�You are driving cars on the road with people whose reaction �time is half a second, three quarters of a second, a second, �two seconds. Think of what this means. How far does a car�travel going sixty miles an hour in this space of time,�going one and two and three [counting at about one number�per second - Ed.]?��3.5, the tone scale level of strong interest. 2 0.1, the�tone scale level of deepest apathy.��How far does that car travel? A long way! And we have a�society of people driving cars at that speed with that�reaction time. Everybody else is driving at that speed. so�they drive at that speed. That is about all the reason�there is to it. But they can't control a car at that speed.��A sixth of a second, in terms of reaction time, is�considered to be very good. There is a test for this: You�take a dollar bill and let somebody hold it up vertically�above your hand, and you hold your fingers apart just below�the lower edge of the bill. Then have him drop that dollar�bill and try to close your fingers on it the moment he lets�go. To catch the upper edge of it is somewhere around a�sixth of a second. If you can catch that bill, you have a�fifth to a sixth of a second reaction; if you catch the�middle of it, you have about an eighth of a second�reaction; and if you catch the bottom of it, you have about�a tenth of a second reaction - and do you know that you are�traveling too slow the whole time? None of those reaction�speeds are fast enough to throw a jet plane around with.�Yet the boys running these jet planes, most of them, run a�sixth or an eighth of a second, something like that.��The specific numbers I am using with regard to reaction�time are based upon certain researches, by the way, which I�do not trust, so don't take those numbers literally. It is�just the theory I am giving you.��> I don't trust these figures. They were done by Cornell�> I think.��Anyway, down the tone scale in these lower bands, a person�is so thoroughly responsive to the material universe that�he responds 100 percent! The material universe says this�and he responds with that. How dull. These people are�pretty easy to control, by the way. The hypnotic band is�down at about 0.5 to 1.0. He does a revolt at about 1.0 �or 1.1 and he won't be hypnotized, but that is because �he is in somebody else's rapport. Somebody else has�already done it to him.��Actually, until you get well above 2.0 you don't have a�well human being. The person is so consistently driven by�psychosomatic illnesses - which he thinks are pains, odds and�ends, illnesses of various descriptions - that he is in�pretty bad shape in general.��What does this have to do with what a memory is? It has a�great deal to do with it.��Here a person has stored and recorded a theta facsimile. That �is a very fancy name. Facsimile simply means "something similar �to." I'm trying to impress with you that these memories are not �the actual thing. These memories are pictures of the actual thing.��Now, down in the lower tone levels, a person records and�the universe around him is handling his facsimiles. You get�the idea? This is stimulus-response. He sees a black cat�and it's bad luck so he wrecks his car. This is just�automatic. No thought is involved in it at all.��Somebody says "alligator," and this automatically brings�him a memory of alligators or restimulates him in some way.�The odd part of it is that the physical-effort facsimiles�are the easiest to restimulate in an individual. We say a�word to the person and he gets the facsimile immediately.��1.0, the tone scale level of fear.��Up higher, he is operating a little bit better on�self-determinism, just a shade better, so that he can�select that facsimile. You say "alligator" to him and he�can select the facsimile of whether he was at the alligator�farm or whether it was an alligator suitcase or whether�alligators are something that you chase away with Bromo�Seltzer. In other words, he has some choice over the theta�facsimiles. But when he gets a tough one - when the universe�gets tough for him - the tough facsimiles are stimulus-response.��All I am trying to demonstrate is that down in the lowest�bands every memory is handled by the material�universe - every one! He sees something in the material�universe and he gets the identical memory to it - back and�forth. Language is identical to him: all symbols equal all�language equal everything. It is a horrible mess. That is�automatic response.��But here in the band above 2.0, only the painful ones - the�physical-effort ones and so forth - provoke a response.��Now, what is a unit memory? An individual goes out, he sits�down in an automobile, he drives off down the road and a�"normal" is driving along the other side of the road, so of�course he gets hit. He bumps his head on the steering wheel�and the bill for repairs is $162, which he has to pay. He�goes into court - which is always awfully stimulus-response�and so forth - and he has to pay the other driver's damages,�too. All this is very painful. It is a package called�"Automobile Wreck 16."��He hit his head and that is part of the memory. There is�nothing strange about this memory just because he got hit�in the head in it; he has recorded it all.��He goes down the road and he passes by an automobile that�has been hit. This is a standard American wreck: blood all�over the road, bodies littered in the ditch, police cars�there, people arguing, sirens going all over the place,�broken glass all around - the automobile manufacturer can�sell another car. So this fellow looks at this and he�drives on down the road; he gets down the road a mile or he�gets down the road till the next day, and the first thing�you know, he gets a headache. He says, "How could I�possibly have a headache? I don't know how I could have a�headache. I'm sane. I'm normal. I know what it was! I had�fish for dinner last night; I must be allergic to it.�That's what it is." That is just about the process of�thought that goes on about these memories.��The truth of the matter is that he saw the wreck, the wreck�was enough of a punch in the environment to call up to this�individual his unit memory of having had a wreck, and part�of that unit memory was a headache, so he gets it all back�automatically. There is the environment controlling the�individual to the extent of bringing up these unit memories.��Let's take somebody else, and this individual is pretty�self-determined. But it so happens at one time he was the�only survivor of an eighteen-passenger airplane crash.�Bodies were littered over the mountainside - standard�newspaper story - and he watched several people die in agony, �he had a broken leg and his back was pretty well broken. It�took them days to get to him and he was finally borne down�a mountainside on donkey back. This is, in other words, a�unit experience - but a really rough one! Then a close�relative gets in an airplane crash, and he gets a backache.�He goes to the doctor and the doctor says it is arthritis.�There is the unit memory called in.��So, the unit memory moves in on him. What does he do about�it? Nothing, because he doesn't even "know" that it is there.��There are ways to handle these unit memories. You can do�all sorts of things to them. They are a whole package. You�can run out all the perceptions, all the pain, all the�physical effort, the weight, everything else - you can run�the whole thing. An auditor can take this package, give it�to the individual and let him run all the way through it�and reexperience it.��What is happening is a very simple thing. You have a theta�facsimile which is just, more or less, a light engraving of�an incident which nevertheless contains pain and all the�rest of it. That is a unit memory. The second that that�thing is run into the vibration level of present�time - which can be fairly calm sometimes - and it is run�over thoroughly, it is just as though present time, with�its actuality and reality, were an eraser erasing the�traces off the engraving. There is nothing to this. You�bring the old theta facsimile up and it just doesn't match�present time - you run it through a few times and bong - it�washes up. The only unfortunate part about it is that�people have thousands of them. So that is too long a process.��Let's take the next way we can handle these: How does a�person get it there? The emotional state of the individual�himself is the glue by which he can stick together his life�span, and which he uses to glue on to one of these�facsimiles and hold it there.��There is one other thing intervening in there: the fact�that you can also just take the physical effort out of it.�You can just work the physical effort out of it and you�will knock it to pieces.��This emotional memory is a very interesting one, though.�The individual becomes angry and he then has a tendency to�inherit, suddenly, theta facsimiles of anger - unit memories�of anger. If he is happy, he tends to pick up unit memories�of happiness, and so on. In other words, he picks up the�memories in response to his present-time emotion.��There is some truth in the fact that if you just sit there�and grin like an idiot for a while - "I'm happy (sniff,�sniff) I'm happy, I'm happy, I'm happy, I'm happy" - all of�a sudden you will have a lot of happy memories turn on. You�are just supplying the emotional glue; you are artificially�bringing up this business about happiness, and you make�yourself feel happy. You don't just say "I'm happy," you�feel happy. And if you feel happy hard enough, you will�remember some happy incidents.��Your emotion of happiness probably compares to how happy�you could be, by the way, about the same way apathy compares�to anger. There is a big bridge between how happy you can be �and how happy you are or have been. You can be a lot happier �than you ever have been - that is a cinch.��You can get up into such a state that it is wonderful to�behold. I was in it for about six months once. I kept�trying to explain it to myself. I said, "Let's see, Karl�Menninger' says that euphoria is very bad. I must be in a�state of euphoria, extreme happiness. The only trouble with�it is that I'm writing about ten thousand words a day, I'm�selling everything I write, everybody I meet likes me, I'm�getting along fine, I figure everything out. If I walk near�a piece of machinery and turn the key on it'll start, even�though it's been dead for somebody else for a long time.�And everybody is very pleased with this, including me, so�this can't be euphoria." In other words, it was so far up�the line I just distrusted the devil out of it. And I�finally distrusted it enough so it went away!��Anyway, in short, what we have here is a glue that we call�"emotion." Emotion is the thought response to motion. This�is very simple; you shouldn't make it very complicated.��There is an awareness-of-awareness unit of the mind, the�command post, the point right now that tells you to sit where �you are and so forth. That is your self-determinism.��Then there is the motor switchboard, the endocrine�switchboard and so forth, and that is part of your physical�being. "I" is not part of your physical being; it is your�theta being. "I" translates its orders to the body by�calling for an emotion, and the endocrine system then turns�on the motor switchboard. This is very, very easily tested�and proven.��By the way, you could take a lot of adrenalin and just�start shooting a person full of it, and if he were�determined to be inactive, it would be no good. Nothing�would happen. He has decided not to be active, and you are�shooting him with the stuff that calls for physical action,�but it isn't relayed through the endocrine system�switchboard and it isn't at the command of "I," so you are�not going to get action with it. But a person has to be�pretty well up the tone scale before he does that.��You take somebody who is way down the tone scale and shoot�him with a little bit of adrenalin and he will immediately�get active. That is because he is controlled by the�environment. You can thus be the environment.��The individual, then, sends out his orders to this�emotional endocrine system and he gets action. Action�occurs and it will translate back in emotion and "I" can�take it or not take it. It doesn't matter one way or the other.��You get a certain amount of emotional response which is�mixed up in this action. That is glue. Think of it as glue.�It is the magnetic attraction, you might say, by which you�can hold on to these theta facsimiles, these memories. You�could run the effort out of them and you wouldn't hold on�to them anymore. You could take all the perceptions and all�the effort out of them and the whole facsimile would just�disappear. You don't have to do that. Or you could take the �emotion off it and unglue it. If you can find what emotional �band it is on, you can just get the person to run that emotion, �and the first thing you know, these things will start to peel �off. It is quite remarkable .��Or you could also just run thought. But sometimes the preclear�is so aberrated that the thought is all mixed up in the�emotion, and you have to run the emotion for a little while�before the thought starts coming out of it. This thought is�self-determinism. It is the original basic orders and�evaluation of "I." "I" says, "Be happy," so the fellow�tries to be happy. His body then turns on stuff to be happy.��So, we have self-determinism, and then we have the physical�body which is acted upon by self-determinism.��Now, the more an individual comes down this tone scale, the�more the environment comes in and short-circuits into�action. It doesn't consult "I." The body acts, in other�words, without orders from "I." This person is the�"normal." This is what is known as conditioning. It is all�sorts of things. That is not really conditioning, though;�conditioning is a little more technical than that, mostly�because it doesn't exist. But this is the environment�making the individual dance, the environment being the�puppet master.��The body is an implement or an instrument. Just look it�over: hands, feet, and so on. It is a carbon-oxygen engine,�a very interesting, very complex engine. It is set up to�run and it keeps on running. But that engine is acted upon�by the self-determinism of the individual or by the�environment.��Have you ever worked around anybody who, when you picked up�a screwdriver or a tool and tried to do something, came�along and said "Let me do it," and took the screwdriver out�of your hand? Have you ever run into anybody who would do that?��The backseat driver is doing the same thing. He wants the�steering wheel. The car runs down the road and he has a lot�of facsimiles that have to do with sudden starts and stops;�he puts on the brakes but there are no brakes under his�feet, and so forth. But this business of taking the tool�away from you is not much different than what happens in�this aberrated world when a little child comes into it and�he starts to use this instrument called a human body. He�gets its coordinations going, he finds out how to use it�manually, he tries to train it into being, but somebody is�always coming along and taking the tool out of his hands: �"No, dear, you do it this way. You've done wrong. You should �do something else. Why don't you do this? You've got to �learn how to handle yourself."��And after he has had this happen to him eight or nine�million times - as he arrives at the age of one year - he is�fairly well convinced that he isn't going to handle his own�body. He is convinced that he can't!��By the time he gets to be five, six, seven - along in that�bracket - he has achieved the astounding illusion that he is�his body, that he is his own memory of himself - that he is�not himself, in other words, but he is just a physical �being. And out of all of this aberration, we get the �astounding concentration on human structure, and�additionally the terrific concentration on the idea that�the soul is somehow unknown, indistinct, off in the blue�someplace, and will someday go to heaven or something. That�is where we get that idea.��The individual is handled, in other words, by things other�than himself so much and so often that he gets to be a�stimulus-response mechanism and he is at the point where,�when the environment does something, his motor switchboards�actually respond to that.��Stimulus-response: Something happens in the environment, he�responds - not because he elects to respond, but because�the environment has actually established a direct�connection to his memory banks. Why does he operate this�way? Is there anything physical that makes him operate this�way? No, there isn't. All that has suffered has been his�ability to handle his facsimiles, not his ability to handle�the universe. He can remember being handled, one way and�another, and these memories of being handled are called up.�He gets to a point, finally, where he no longer is able to�handle his own memory.��This package called a "unit memory" was at first at his own�beck and call. He could remember it or not remember it. It�didn't matter how unconscious he was, it didn't matter how�dead he was, it didn't matter how big he was or how small�he was or anything else, he could handle this memory. He�could say "Now, I want to remember ..." and there it would�be, or "Now I don't want to remember it" and it would be gone.��A psychosomatic illness is one of these memory units which�has come into present time to such a marked degree and is�glued so thoroughly in present time that a person pretends�that he hasn't got a memory there at all, that he has a�physical illness. Isn't it funny that when you empty the�effort or the emotion off one of these memories, the�person's psychosomatic illness goes away? In other words,�it is pain held in present time. It is a theta facsimile of�pain. It isn't the actual energy of pain; there is no�energy there. It is a picture of the energy of pain, and it�is able to come up into present time. The environment will�bring it up into present time, and the person says, "Oh, my�migraine. Oh, my migraine." He is actually suffering from�having been hit in the side of the head with a hammer by�his baby brother, or something of the sort; it doesn't�matter what it was. It is a unit memory.��You think of a fellow having a circuit; he has a little�voice inside of his head that tells him he is doing wrong.�He will go ahead and do it but this voice will say, "I know�it's wrong. You'd better not do it."��"Well, I guess I might as well do it anyhow, even though it�will be wrong."��"Well, you'll regret it if you do" - standard thinking! This�argument that goes on is just Mama or Papa or somebody back�along the track, and they have said very often this sort of�thing, till there is a whole bank of memories of having been �cautioned over and over again about this and about that. Of �course, he gets these things in a package and that makes up �what we call the eccentricity of some individuals - a polite �word for being crazy.��Now, these are just facsimiles! There is no real reason why�an individual cannot be in present time, in his own form,�completely in control of himself, able to dictate to�himself anything he wants, able to appreciate or not�appreciate the beauties or pains of the world. There is no�reason. Past memory is not necessarily the thing, although�it appears to be. And a person can be straightened up by�processing past memories. What is really wrong is not the�individual's inability to handle the physical universe, not�the individual's inability to handle the people around him,�not the individual's inherent inability to handle himself,�but only the individual's inability to handle his own�facsimiles! So these come into present time and he is�responding to them and so forth. The environment turns them�on or turns them off.��How would you like to live in a house where the switchboard�was out in the street and every pedestrian that came by�punched a new button?��[At this point in all recordings we have been able to�locate, the lecture is cut off abruptly. It resumes after�Ron and the students have taken a break.]��[The lecture continues in part II which is on the next tape.]��=============================��Appendix J. BOOKLET 25 "ANALYSIS OF MEMORY AND ABBERATION I" (complete)��[This is a complete copy of booklet 25. See tape HCL-25]��------------��SCIENTOLOGY��Booklet 25�of the�PROFESSIONAL COURSE��BY�L. RON HUBBARD��Material from Tape Lecture��ANALYSIS OF MEMORY AND ABBERATION (Part I)��Compiled in Written Form�by�D. FOLGERE��--------------��ANALYSIS OF MEMORY AND ABERRATION��1. "Epistemology" is a word which could be said to mean almost�the same as "Scientology". Like "Scientology," "Epistemology" �is a coined word which was not found in the original language �(Greek) from which its components are taken. It might be �interesting to discuss for a moment the formations of these �two words, in order to differentiate them usefully.��The word "Epistemology" is a more pleasing word to the�purist than the word "Scientology" since "Epistemology" is�formed entirely from Greek root words, whereas�"Scientology" is formed from a Greek root and a Latin root,�as was explained in the first lecture. The mixing of roots�is frowned upon in the best word-coining circles. However,�the best circles are not very large, and their opinions�have been flouted repeatedly by the coiners of such words�as "crimino1ogyll, "mineralogy", "sociology", etc. Therefore, �we may accept the formation of the word "Scientology" as on �a par with these, from the point of view of proper word formation.��Although "Epistemology" means, according to Wcbuter, "The�theory or science of the method and grounds of knowledge..." �which is an approximation to tile meaning of "Sclentology". �The verbal road by which "Epistemology" arrives at this �meaning is 90 different from that by which "Scieiitology" �arrives that it bears furtlier examination.��With "logy" we are quite familiar by now, and so we may�pass on to "episteme", which means "knowledge". "Episteme"�is formed from the verb "histemi", which means "stand", and�the preposition "epi", which is a versatile word, meaning�at various times "on", "upon", "in", "by", "near",�"before", "toward", "against", "opposite", etc., etc. The�Greek verb form is "epistamai", and the most literal�translation of this verb would be "stand to". The thought�is that the attention of the individual is placed close�upon the subject to be known, like a bird dog watching the�rustling grass. "Episteme", then, is the knowledge which�results from attention to a subject. If the individual will �apply himself to the subject, knowledge will follow.��The above lengthy, and possibly tedious, examination of�this word has been made in order to bring out the point�that "episteme" does not contain the idea of differentiation, �which is contained in the word "science". One important �difference, then, between "Epistemology" and "Scientology" �is that the latter recognizes the importance of �differentiation in thinking, while the former does not.��Another important difference is the historical difference,�the date. "Epistemology" has been used to indicate so many�different past attempts at the co-ordination of knowledge,�some of them brilliant, some of them half-hearted, some of�them downright stupid, that its signification has been�dispersed and diffused. It is a vague word, which does not�refer to anything into which one can sink his teeth, so to�speak.��"Scientology" is a new word which names a new science. Just�as Scientology is the successor to what has gone before in�knowledge about knowledge, so the word "Scientology" is the�successor to the word "Epistemology", which has seen its�day. Epistemology is history. Scientology is today.���2. What is the relationship between memory and aberration?��An individual's self-determinism is directly propertional �to his ability to handle his facsimiles.��The better an individual can remember, the saner he is. �Remembering better does not mean remembering more often. �Sometimes newcomers to Scientology hear that processing�improves memory, and they are taken aback. They say,�"Well, I certainly wouldn't want to keep thinking about the�past all the time. My memory is good enough now. " But this�is like saying, "Oh, no. We don't want a fire company in�this town. It would be terrible to have those screaming�sirens running up and down the main street day and night."�In reality, the fire sirens sound only when there is a�fire, and good memory is memory which is under the�individual's control, which stands ready for his use�whenever he wants it but does not bother him when he does�not want it.��3. The goal of science is the creation of knowns. �Superstition is a belief which centers about some natural�phenomenon, usually a dangerous phenomenon, which is a�false and unprofitable way of explaining or dealing with�that phenomenon. Science is dedicated to the differentiation �between what is useful and what is not useful in �superstitious beliefs. It is dedicated to analyzing old �wives' tales and picking out the'truth which usually lies �hidden and perverted within then, lost to human use.��When the modern age of science began, with Bacon and�Newton, a movement toward creating knowns began in the�world, and gathered momentum. Our technology has grown out�of that movement.��We might say that the difference between the United States�and the great populous and poverty-stricken nations of�Asia, the difference in wealth, is due mainly to that�movement toward knowing. We say, "Although there are a few�things which we do not know yet, there is nothing which is�ultimately unknowable. " Whether or not this attitude is�justifiable, it has produced some startling results in the�world of MEST.��This attitude has been dimmed somewhat in the last seven�years. When the Hiroshima incident occurred, the people of�the United States were shocked. They thought of one �hundred-thousand human beings losing their lives in the�space of a few seconds, minutes or hours. They viewed this�sudden and vastly destructive blow in a frame of reference�which did not include immortality, and so they felt at last�that they had perpetrated a serious overt act upon their�fellow man. Considerable regret was generated, and the�people looked around for someone on whom to place the blame�for this event. They found, among others, the scientists�who had invented the mechanical device which had made this�blow possible.��Their logic then ran this way: Science seeks to know all,�science has produced this overt act, science has made us�wrong; to be right we must blame science and nullify it;�the first step in nullifying it is to proclaim the truth�that there are some things into which the mind of man�should not pry. Here and there, in sermons and fiction�and science fiction, the idea that some of the secrets of�nature are beyond the limit of what is allowable to human�curiosity begin to appear. Individuals proclaim that they�have nothing to do with the atomic bomb, that they wash�their hands of it, that the blame for its use must fall�upon those who have made it and used It. This is a�familiar pattern. The effort which has been made Is seen to�have harmed one of the dynamics. The effort is disowned. �The responsibility for it is shifted elsewhere. The�protesting individual renders himself no longer CAUSE, but�effect. And the effort becomes a counter-effort and may�return painfully against the individual.��The position of the United States, insofar as it is high�and powerful, has come through being responsible, through�being cause, through seeking to know more and more, and�through thinking that there is nothing which cannot be known.��4. Superstition is a subject upon which there is much�agreement in the United States. The general opinion is that�superstition is bad, old-fashioned and out-of-date. And�yet, there are segments, large segments, of the population�which are deeply superstitious. How can these superstitions�persist in the strong light of science?��The answer is twofold: (1) the light of science is not�always shining so strongly as its professed users would�have us believe, and (2) every superstition, or nearly�every superstition, has either some truth buried within it�or some compulsive reason for existence. The job of�science is to find the truth or eradicate the compulsion.��Science has gone a long way in its search for the truths�within superstitions, but until now it has done little to�eradicate the compulsions.��5. The most stultifying superstition that has existed�about life and thought is that they are wholly products of�MEST.��The most important single step in Scientology was throwing�away that superstition. Immediately after, things began to�happen, and they have been happening ever since.��6. Earlier, it was thought that memories were recorded�in the cells of the body. Then, memories which could not�have been carried on the protoplasmic line, memories of�former deaths, turned up in pre-clears, and the�cell-recording theory had to be abandoned.��A human being is as sick as he gives a stimulus-response �reaction to his environment.��8. The "stream of consciousness" is a concept of thought�as a continuous procession of experiences and memories�through time. This concept defines thought as a function of�Time, which is MEST, and is therefore in agreement with the�life-and-thought-are-MEST superstition.��Stream-of-consciousnes stories and novels (like ULYSSES�and FINNEGAN'S WAKE, by James Joyce) portray, sometimes�with much skill and art, this picture of human thinking. �The hero or heroine (or more properly, the central�character, since there are very few heroes or heroines�in modern intellectual novels) rises in the morning with a�stream of verbal mental activity which resembles more than�anything else in the world of reality a news-service�teletype machine dutifully clacking out the result of a�mixup of ten news lines and four lines which have been�joined to linotype machines on which pornographic booklets�are being set up. This jumble continues to pour out upon�the pages throughout the day of this character.�Occasionally there is some dialogue, which shows the�influence of the stream of consciousness upon the behavior�of the individual. He picks out a thought here and a�thought there from this stagnant stream and verbalizes it.��The attempt to render in words the totality of thought at�any given moment presents difficulties. There are many�words which would have to be invented or reassessed to make�it possible, thought being a rather wide band of�perceptions at its simplest. These difficulties, however,�usually are not apparent to the writers of�stream-of-consciousness novels, since many of them�apparently are under the impression that human beings�think in words as well as in a stream of association.��Unfortunately, there are human beings who do think both in�a stream of association and in words. These human beings�are not sane, except by the most flexible standards. The�stream-of-consciousness idea was borrowed from psychology,�which has been a study of the processes of thought as they�are found in neurotic and psychotic human beings, in the�main. It has been a common mistake in both literary and�psychologic efforts to make the unwell a standard for the�comparatively well, and the stream-of-consciousness story�is only one example of this.��The idea of the stream-of-consciousness is an interesting�one. It reveals several things about the people who�employed it to explain human thought.��It reveals, first of all, that their memories were not�very good. Only in a mind which was mostly turned off could�the calling up and rejecting of memories take such a lone;�time that it would be noticed by the individual as a�procession of ideas. Even in a person who qualifies no�higher on the tone scale than high, normal thinking does�not take so long as this, The man who is doing some kind�of rapid and difficult work calls up and rejects so many�different memories in one second that it would take at�least a page to give a satisfactory list of them. And this�brings us to the second revelation which this idea makes.��The people who employed it were in very poor control of�their own thoughts. Whenever, in the thinking process, a�thought foists itself upon the thinker and will not be put�aside, but persists in spite of his wish to be rid of it,�that thinker is in trouble. If his whole thinking process�were as arbitrary as this, he would be obviously insane. �Sanity is directly proportional to the individual's control�over his own facsimiles. He must be able to call up any�facsimile he wants and put aside any facsimile he does not �want. He must be able to call up many at once or concentrate �on only a few. If the facsimiles appear to have any will �of their own about this, it is obvious that the individual �is very low on the scale of CAUSE and effeet.��Association is not a very useful concept, since it stresses�what might be called the background activity of the mind�instead of the foreground activity, which is�differentiation. It is as though we complimented the�sculptor on having a wonderful quarry but neglected to�praise his finished work.��If association is such a useful thing, then why not have�total association and be done with it? The individual need�only call up all his memories at once to be the wisest man�in the world. But what would be the result of that? He�would just have more data than he could handle. He would�have to begin differentiating before he could do any useful�thinking.��Only in a mind almost completely occluded can association�be a valued thing. The sculptor has lost the key to the�quarry, and so every poor, cracked piece of stone that he�finds outside it is a treasure to him. But if he could get�into the quarry, he would be concerned with picking: the�best piece, the piece which would be of use to him.��Only in a mind almost completely effect could association�be considered the inevitable and complete process of�thinking.��9. The stream-of-consciousness theory is part of the�stimulus-response approach to thought.��lO. If the student will look again at the Hubbard Chart�of Attitudes, he will see that all of that part of the�tone scale to which manifestations have been assigned�lies below the 22.0 mark.��The axioms of Scientology express the equation of thought�and motion which makes life. The motion in this equation�is qualified in terms of randomity. This means that It is�possible for a motion to be too random, too undirected, too�intense; that it is possible, on the other hand, for a�motion to be not random enough, to be productive of not�enough change. It means, also, that there is, for any given�organism at any given time, a randomness of motion which is�just right. This is called optimum randomity.��Since randomity applies to organisms and the tone scale�applies to theta, there is a paradox in the rating of�randomity on the tone scale.��At 0.0, or death, on the tone scale, randomity is said to�be either too great or too little. This is called plus-or-�minus randomity. At 22.0, randomity is considered�optimum. In the higher reaches of the scale, randomity�again becomes plus-or-minus, until at 40.0 the top static�is attained. In other words, optimum randomity is not at�the highest tone, it is at 22.0. This is because randomity�applies to theta's control over MEST, and not merely to�theta as theta.��11. What takes place as the individual rises above 22.0 on�the tone scale ?��One thing is that he begins to withdraw from the physical�universe. If his controlling relationship with the�physical universe is at its best at 22.0, then it must not�be so good above and below that point. We know, on the one�hand, what happens to that relationship as the individual�descends the tone scale from 22.0. His relationship with�MEST becomes less and less one of controlling MEST and more�and more one of being controlled by MEST. But what happens�above 22.0?��We may suppose that it Is as though an individual had�spent some time learning to play gin rummy. At first, the�cards may have seemed mysterious and fascinating to him.�The red spots here, the black spots there, the faces of the�king, queen and jack, and so on. He may have had some�trouble with the rules of the game, and he may have lost�the first few games. But then as he gained greater and�greater knowledge of the game, his successes would have�mounted, until he was practically unbeatable. He would have�reached the peak of his success, 22.0 on the tone scale for �gin rummy. Though acknowledged as the best player on the block,�he may have preferred to spend his time with a pretty girl,�condescending only now and then to take time for a game�and, of course, winning whatever games he took time for. In�the end, he might give up gin rummy altogether and enter�upon matrimony.��The individual who rises above 22.0 on the tone scale has�greater and greater abilities to cause, to know, to�survive, to be right, to be responsible, but he does not�care, evidently, to exercise the abilities with respect to�MEST. Just what, then, he does care to exercise them with�respect to is an interesting question, the answer to which�would cause a lot of data to be added on the chart in the�top band, which is now empty.��12. What bearing has this scale upon memory? How does�the individual's ability to control the motion of the�physical universe relate to memory?��It is simple. A memory is a recording of physical�universe motion. The individual's ability to use and�control that recording matches his ability to use and�control MEST. His ability to use and control his own memory�is a direct index of his self-determinism.��Now, since we have observed this parallel between MEST �and recordings of MEST, perhaps we may go on to say that �when the individual rises above 22.0 on the tone scale, �not only does he begin to lose interest in MEST, but�also he begins to lose interest in his recordings of MEST;�not only does he enter upon an existence for which MEST is�not at all necessary, but also he enters upon an existence�for which facsimiles of MEST are not at all necessary. If�the highest band of the tone scale involves a being who�KNOWS, inherently, experience should be of little value in�that band, and the individual might wish not to use it, or�hardly to use it.��Two possibilities then occur. Either the individual can put�aside his memories, so to speak, in a place where they may�be recalled if he ever needs them; or perhaps he can merely�become un-written-upon again, and all his facsimiles can�be erased, so that he remains a being who potentially knows�all about MEST, but actually has not yet (in terms of MEST�time) taken the trouble to impinge this power of knowing�upon MEST.��As a sort of mathematical discussion of the possibilities�above 40.0 -- and such discussions often have led to�constructive results, in the long run -- we may postulate�that 40.0, which is serenity in terms of theta's attitude�toward the physical universe, may be apathy in terms of�theta's attitude toward whatever universe lies above 40.0�on the tone scale. We might call this universe,�tentatively, the theta universe -- although it may be that�the theta universe is even more remote.��We might postulate a tone scale for theta in the theta�universe. This tone scale would run from 40.0 to 400.0. �At 220.0 on this scale there would be a midpoint. From�40.0 to 220.0, theta would be coming up through various�bands, indicating greater and greater self-determinism with�respect to the universe of theta. From 220.0 to 400.0,�theta would be drawing away, gradually, from the universe �of theta, in order to begin participation instead in another �universe which lay between 400.0 and 4000.0 on the tone scale.��Now, it has been the custom for some time to assign an�absolute value to that portion of the ponderable which lay�beyond present knowledge. In the modern, backward, Western�World, we have said that a man is born, he lives and then�he dies, and God takes care of him after that. God is�assigned as the absolute which comes after the limit of our�knowledge, death, is reached.��In the Eastern World, the custom is the same, but the scope�is greater. It is said that a man comes into the world�and lives through as many lives as he must in order to�achieve union with God. The life of the spirit after death �is not considered unknown, and the unknown is pushed back �to that state which follows all lives on earth, and that �state is called a union with God but it is not described.��In the above extension of the tone scale, we see these�two philosophies mirrored and expanded. The Western�philosophy is expressed by an individual's going down the�tone scale to death. The Eastern is expressed by his�rising: to serenity. God, for the Westerner, is just�below 0.0 on the tone scale. For the Easterner He is just�above 40.0. God for Scientology, following this plan, would�be wherever one left off extending the tone scale.��We may become uncomfortable if we extend the tone scale�beyond 4000.0, and so let, us say for the purposes of�this discussion that God resides just above 4000.0 on�the tone scale.��It should, perhaps, be repeated that this extension of�the tone scale from 40.0 to 400.0 to 4000.0 is purely�conjectural and constitutes nothing more than a mathematical�fancy. But it should be said also that from such fancies�actual accomplishments have sprung in the past.��What might be the activity of a being between 40.0 and�400.0 on the tone scale?��Let us suppose that when a being reaches 40.0 he is at�last able to do entirely without his or any other body. �This state has become synonymous with divine goodness, but�it may very well be that this state has nothing at all to�do with divine goodness. If the reader will look back into�his early education, he may remember that there was at one�time a large community of angels who dwelt in harmony under�the watchful eye of God. A group of these angels, however,�under the leadership of one Lucifer, went down the tone�scale to a point which may have been about 150.0, and�revolted. Now, Lucifer has been portrayed as a great�villain, and perhaps he was or is, but possibly his�villainy was at 150.0 rather than at 1.5, In other words,�his defects of character may have been a little out of the�range which we are accustomed to viewing.��The range from 40.0 to 400.0 seems to lend itself readily�to all manner of activities which might be natural to the�being who no longer needed a body but who still remembered�what it was like to use one. There might be a tendency to�play around the edges of the MEST universe, causing wierd�and inexplicable things to happen in it which were beyond�all the laws of MEST as related to organisms. There might�be a tendency to move in and out of various bodies for�various purposes, There is no guarantee whatsoever that�the behavior of a being at 150.0 on the tone scale�would not be abominable. The only guarantee is that it�would not be as restricted as the behavior of a being at�1.5 or at 15.0.��The range from 400.0 to 4000.0 on the tone scale is�included in this discussion mainly because the writer�wishes to extend the scale farther in numbers than his�imagination is capable of following with manifestations, in�order to show how mathematics can lead one on. The idea of�a race of beings acting between 400.0 and 4000.0 on the�tone scale is not so much awesome as tedious, since it is�so far beyond what we are used to that the mind stretches�vainly toward it and succeeds only in producing a yawn.�Still, it is worth thinking about.��13. The reader may have wondered from time to time where�the basis was for the use of such numbers as 4.0, 40.0,�1.1, 2.5, etc. Accustomed to physics, the reader may have�longed to be shown some measurable phenomenon which would�justify such numbers.��It has been stated before that the numbers used in the�tone scale are chosen arbitrarily and do not depend upon�any demonstrable phenomena. They are used merely as a�convenience, to make the tone scale easier to talk about.��14. An individual who is below 22.0 on the tone scale�may have a little trouble with his facsimiles. An�individual who is below 2.2 on the tone scale may have a�lot of trouble with his facsimiles -- In fact there may be�practically nothing he can do about them.��The techniques which have been worked out in Scientology to�date are below 22.0 techniques. This Is fortunate for�most of us, who are below 22.0.��When an individual is low enough on the tone scale to�have trouble with some of his facsimiles, we may help him�to rise on the scale by reducing the effect of a few of the�particularly bad facsimiles upon him. The best way to do�this, of course, would be simply to raise him up the tone�scale, but at present the means for doing this are somewhat�limited, and so we try to take the pressure of the�facsimiles off him, so that he can rise a little of his own�accord.��There are four techniques, broadly, for doing this. They are �counter-effort processing, effort processing, emotionn �processing, and postulate or thought processing.��Of these four processes, emotion processing is the workhorse. �The most satisfactory over-all effect which can be produced �in the average case is with the running of emotion.��Each of these four affects the other three, but they are in �an order of importance. The least important is counter effort, �the most important is thought.��In any facsimile, the target of the auditor is thought even �though he may have to run emotion or effort or both before the �thought can be reached.���SEMINAR QUESTIONS���1. What arbitraries would you prefer to designate positions �on the tone scale ? Why ?��2. What does the word "Scientology" define?��3. What would happen if all your memories were before you �at once?��4. For what National event, or policy, do you feel guilt?��5. What facsimiles does stream-of-consciousness writing�contact, if any? Explain.��[end of booklet 25]��=============================��_�





